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Mwandiki na mitaiiri: Jane Wangari, Inge Brinkman (Wandiki na ttaiiri itkarorwo ni James
Wachira na ithe, miitiga-iri, R.W. Muchemi kana Riiblia).

Miithuuri-17 akigiira miitlimia, agiciara twana twiri: riu kahii kamwe na kairfitu. Agicooka agikua.
Akua-ri na miitumia agikua. Muiriitu na mwanake magitigwo. Riu magitiiira, makiireraga,
makiireraga, magitiilira, makiireraga matari na nyina na matiri na ithe . Mereraga.

Mwanake riu riria maikarire miino agituika mbiurfitiri. RTu agatigaga mwari wa nyina na ni
biir{itiri, ni ta werli-in{ ta kiiria kwa maaya. Riu milirfitli agatigagwo e wiki. Atigwo e wiki-i, 1riu
and{i ni makionaga mabhitiikira hau. Makionaga ati miiriitd Giydi ni miithaka miino, miino, miino.
Agagiiikira kuo kilimiiliria. Magakimwira/Akamwira: ‘Riu ithui-r noo tikwende miino miino
makiria.” Nake agakimeera: ‘Thii-i, nii ndingienda giithii kwanyu-i, toondii miifirti wa maitii ndakiri
kuo. Angilika akore giitari miindli-1i, eglika kitheo irio niifi, na tiitikiri maitll kana baaba.’
Agakiirwo: ‘Thii ni t{ithii.” ‘Ihii ndigfithii.’

Miilirli wa nyina-1i agacooka, agooka. Agakiheo irio, akaria. Akamwira: ‘Riu-ri, glikli ni
kuuma and{i meekiinjiraga ati tlithii nao na ndameera tiitigiithii nao Gitookiite.” Akamwira atiriri:
‘Aa, licio ni guoya Girffa wa aka.” Agakimwira: ‘Ti guoya, ni mookaga.” Aanake magatiiira mookaga
o kiityira muirfitu o kiityira miliriitu. Nake miiiriitu ni miiriitu miim{i ngoro miino. Ndeendaga
giitiga miiliri wa nyina. Nake miilirii wa nyina ni athiaga agatinda nakiiria egiitinda, mbiiriliri
ndeegiitinda miiglinda. M{iirfitu nake agitiiira athiinagio, athiinagio, athiinagio. O agooka akeera
miilirll wa nyina. Nake akamwira: ‘Thii, thii, ticio ni guoya tiria wa aka.’

Miithenya timwe-11, ni akiirirwo: ‘Riu tlitigliglitiga. Riu-ri, tutigligiitiga.” Agakiira miind{i
{icio — ni marimii — akimiiira, ‘Thi, riu ri, onagiituika ndiikiindiga-ri, noo ngitigire ndakiruga, ni
geetha ngirugire miitirii wa maitti.” Agakiirwo: ‘Ruga, ni ngligweterera.” Agikiruga irio ikihia.
Akiirwo: ‘Ni tiithii, Wamwerdl ni tiithii.” Akimwira: ‘Thi, ndingithii itakifite.” Miirfitu akiruta
mbembe, akihiiiira, akihiiiira, akihiiiira, ikihinya. Akiirwo: ‘Wamwerdi, ni tiithii.” ‘Thii, ndingithii
itarugfiite Giclirli.” Akiruga. Akiirwo: "Mwert, ni tiithii.” RTu ndoof arataanya ati miilirli wa nyina no
egiitika na riu ni aikariite matukil maingi atagiiikiite. Agikimwira: ‘Thii-i, tiitigfithii, toondii noo
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nginya nyenje ngwaci.” ‘Githii tikeenje, ni ngligweterera.” Agithii, akienja. ‘Mwerti ni tiithii.’
‘Ndingithii itarugiite.” Akiruga, githi miithenya ndwagituka ficio. Makiraara. Iria njamba iria
ndinagitika.

Maraara-ri, ningi giikirooka giikia. Akiirwo: “Wamwerdl, ni tiithii.” ‘Thii, ndigiithii itatuiriire
mbiiri mirio.” ‘Githii {itue.” Agitua, akireche agicuuria. Akeerwo: ‘Wamwerdi, ni tiithii.” ‘Ihii,
ndigiithii itarugiite maguta.” Kiruge. Njamba nditi na ihenya-ino. Ireenda itige mawira moothe,
matige mahingio. Agikiruga. Agiikira kanandii. Eekira kanandii-ri, agikiirwo: ‘Ni tiithii.” RTu na
maiindii moothe agiika, na mak{iu nylimba, na make riu maria egiikuua. Maguta riu niekira
kanandii. Eekira tlinandl twiri: ka maguta na ka mwere. Riu akiirwo: ‘Ni tiithii.” Riu o na ni
akiagire kiigwatio. Agikimwira: ‘Reke nyambe nginye haha nylimba igiirli-i, nyambe nyine
karwimbo.’ Agikihaica nytimba igiliri. Akiina akiuga:

Gacara igflirii, thii thiithiria
Noo ndaakwiraga, thii thiithiria
Ni thigaanagwo, thii thiithiria
Ni arlime atatu, thii thiithiria
Nawe flikanjira, thii thiithiria
Ni guoya wa aka, thii thiithiria

Haya. Akeerwo: “Wamwerti, ni tiithii.” ‘Thii, reke nyambe nyine ringi.” Ndooi areenda aine ni getha
arore kana miilirii wa nyina noo akiigue ee haria ari. Akiina akiigua ndaraigua. Akiirwo: ‘Uma.’
Agikiuma. Riu agithii na kanandii gake. O mathii o haria mahuuriika-1i, agaita maguta na agaita
mwere. Magigithii, magigithii. Ru arathii o akiinaga, we. Miilirli wa nyina ni akiiguire, ee kiindli
klinene miino. Akiigua na kanua kau-ri ni ka mwari wa maitii. Agikiira aanake aria angi: ‘Riu ficio-
1 nf mwari wa maitii.” Riu magikiambia rtigendo. Nao aria githi too maragithii. Agithii, agikiinaga:

Gacara igfiril, thii thiithiria

Noo ndaakwiraga, thii thiithiria
Ni thigaanagwo, thii thiithiria
N1 artiime atatdi, thii thiithiria
Na we {ikanjira, thii thiithiria
N7 guoya wa aka, thii thiithiria
Ngwaci iri mwattl, thii thiithiria

~N o~ o~ e

Miitumiia agigithii o akiinaga. Nake tiria riria aiguire ni araigua, agikimwira:
Wamweril witll, thii thiithiria
Riifigama hau, thii thiithiria
Nguugire tihoro, thii thiithiria

Nake agakimwira:
Gacara igtirQi, thii thiithiria
Ndiiligame na ki, thii thiithiria
Thuutha ni atatd, thii thiithiria
Mbere ni atatil, thii thiithiria



Agithii o magikiinaga. O makiinaga. O makiinaga. Uria miithuuri nginya riu aya makinoga.
Akinoga ni kiimakinyira. Na riu ni giigitukire. Noo aya toondii ni blirliri wao githi matigiigithii tu.
Uria riu akiraara. Arara aya nao magithii biil, magithii biil. Miiriitu ni agitwarirwo kiindii kiinene
bitll. Kiinene kiinene. Kiindii o na miiirl wa nyina atangiigua.

Agitiitira na agiikara matuki maingi biti. Ona akigia na twana, kiiria athiire. Agia na twana-
ri, tria nake mwanake wa nyina agitlitiraga o athiaga, o athiaga o athiaga o ooragiriria. Ni
gwagikinyire ihinda agikinya miicii ticio — wa mwari wa nyina. Agikora twana. Akora twana-ri,
toondii athiaga o akihooyaga irio, athii kuo, akeera twana: ‘Miiri eega?” ‘Ii. Ni kwega’ ‘Twana
tiitl, mimiire-1 na miithugumire-i na miihe irio.” Twana-1i tikamiimiira na tikamtithugumira na
tikamiihe irio. Akaria, agacooka agathii. Ni agithiire o kinya kwa mwari wa nyina na agikora
twana. ‘Twana tiitil, tiirf eega?’ ‘Ii.” ‘Miimiire-T na miithugumire-i na miihe irio.” Twana tiiria-ri
tikimiimiira na tikim{ithugumira na agicooka akiheo irio, akiria. Ni @indli nake Ngai ni akiri o
kitindii giake-ri, ndegiithii riu miicii Gingi. Riilicid akarooka o ki, akarooka o giikil. Twana tligitika
tikiira nyina: ‘Gikii kuma miindl-i, wina gicuiri kinene atwira atiriri,: timidmiire na
tiimiithugumire-i na tiimihe irio.” ‘Nimiimiiheire?’ ‘Ii.” ‘Na mwamiithugumira?’ ‘Ii.” Riu nyina
akiigua ni anyiitwo kitindii kinene miino. Ngoro riu yake igicooka o haria. Noogiikorwo ni miiiiru
wa maitil lirffa ndatigire, ni we trathiinika figuo. Riu-11 ee miitumiia riificio riirQi riingi-1 agitika.
Ooka-ri ningi akiira twana tliria o ro tiguo.

Nao hwai-ini nyina nake akiirwo o tiguo: "‘Miindd tria-ri ni eglkiiteringi-ii, atwiira
tlimiimiire na timiithugumire-i na tiimiihe irio.” “Ni miimitheire?” ‘Ti.” Miitumiia riu akigia na kieha
kinene miino o na ndaarie. Kwarooka giikia-1i, akimenya: ‘Riu-ri, kai ngiithii ni kwtfhitha,
ngwihitha.” Akiira ciana: ‘N1 ndathii miigiinda.” Akiikira o theegi, agikira. Magikiirwo: ‘Angitika-
1 miimihe irio-1, o iguo milkimitheaga.” Akiingira theegi, akiingira theegi, mlindi {ria-1T ni
agitikire. Agikora twana tiiria: ‘Twana tiit{i, miiri eega?’ ‘Ii.” ‘Miimiire- na miithugumire-i na mithe
irio.” Agithii kimirwo Tiguo-1i miitumiia iria akiuma na theegi na ihenya, agictilithia, iguo akiona
ni miiliru wa nyina. Wiitii! Akirira. Akigimuoya. Agiitia ciana ciake maai. Agigithambio. Akiheo
maai agithamba na akiheo ngfio. Ii, agigiikara rfu ee miitheru biii. Riu agigiikara na njira njega o
na njuiri akienjwo. Magikiirwo: ‘Uyii-ri, fiyli ni maama waanyu. Uyii-ri, {iyli ni maama waanyu,
na glikli-17 ni kliiywo, ndaiyirwo ni baaba waanyu. Kiiria andutire-17 twaikaraga no’yii.” Riu-11
magigiikara. Nake miiriime agigiiika, akimiifiria: ‘Kai {igiire na miigeni?” ‘Ti, ni miind{i wa wira.
Ni tuona miinddi wa wira’ Agitliika nT mlindii wa wira, niktirfithia arikiriithagia. Niwe akiirfitia.
Ahaana ta ngombo o liguo. Agakiriithagia o liguo. Agitiilira ariithagia, arfithagia.

Riu miithenya imwe ni meeciririe fthoro wa kuuma biirliri ticio. Riu magigiikara,
makimenya: ‘Riu {iria tlingiika ni geetha tlikoima burtiri tiyli-ri?” ‘Tithii na we, miiliru wa maitt-
1.’ Riu ciana cia miitumiia Gyl ni ciana ciatiiikire, ciana nene. Makiirana: ‘Riu ni ngara tlirfftumaga
giik{l, tlgagituma ngara riu ni iria cigakuua mirigo.” Magatuma ngara o makiigaga o makiigaga.
Machooka makiﬁﬁa ndigi, makiiiia ndigi NyingT bidl. RTu rTrTa meehaaﬁirie ﬁhoro wa kuuma
nylimba. Makloha riu ta nginya itlitira rid, ta ngmya o hau hagatambla. Makioha 1tuura rill riothe,
makioha. Mooha-11, magikiirana: ‘Riu ni hindi ni tligligithii.” Magikihlilira mbdiri, ni Gtukd,
makihiilira mbiiri, magithii. Mathii-1i, rlificini gwa kirooka giikia-17, miindii agakiinainia miirango
gwake liguo, akaigua: ‘A1, miirango {icio anga ni mithingire na nja.” Agakiugaga mbu, agakiuga:
‘Uuu, hingfira-1, ndi muobere, ndi muobere, ndi muobere.” Nake {irfa ingi: ‘Ndi muobere, ndi
muobere, uuu, o na nii ndi muobere’ (miigani atheka). Mationire wa kiimahingiirira. Andii acio
magicooka biirliri wao na mwari wa nyina.

Riigano rwakwa rikiriikira hau.



Translation from the Gikuyu of the narrative by Esther Njeri

Duration of the narration: 12min30.

Performer: Esther Njeri.

Age: 35 years old (at the time of recording).

Place and date: Mwimiitoni, 31 May 1992.

Audience: Jane Wangari.

The audience regularly utters: “Mmm’ or ‘Ii” as is usual during storytelling sessions, to interact
with the narrator.

Transcription and translation: Jane Wangari, Inge Brinkman (checked by James Wachira and
his father).

A man married a woman, she gave birth to two children: now one boy and a girl. Then he died.
He died and the woman died: the girl and the boy were left behind. Now they stayed and stayed,
and they raised themselves. They stayed and raised themselves since they had no father or
mother. They raised themselves.

The young man now when he had grown up [stayed long], he became a wanderer. He
would leave his sister alone and he was a wanderer: and it was in the wilderness such as that of
these ones.! So the girl would be left alone. When left alone, now people would notice her while
passing by. They would see that the girl was very, very, very pretty. One of them would pass by
to ask her. One told her: “‘Now we, we can just love you very, very, very much.” And she would
tell them: ‘No, I wouldn’t like to go to your place, because my brother is not here. If he comes
and finds that nobody is here, who will give him food? And we don’t have a mother or a father.’
She would be told: ‘No, let us go.” ’No, I won’t go.’

Her brother would return home. And then he is given food and he eats . She tells him:
‘Now, there were people here who were telling me that I should go with them, and I told them
that I would not go with them unless you come.” He would tell her: ‘Pshaw, (go, go) that is
women’s fear!” She says: ‘It’s not fear, they have been coming.” The young men kept on coming
for the girl, coming for the girl. And the girl is a hard-heartened girl. She did not want to leave
her brother behind. And the brother would go and spend his day wherever he wandered and not
in the field. And the girl, she kept on being bothered, being bothered, being bothered. Every
time her brother was back, she would tell him. But he, he would tell her: ‘Go! Go! That is
women’s fear.’

One day, she was told: ‘Now we are not leaving you. Now we are not leaving you.” She
said to that person — they were ogres (marimii) —, she said: ‘No, now, even if you are not leaving
me, | need to cook so that I cook for my brother.” She was told: ‘Cook, I will wait for you.” She
prepared food and it was cooked. She was told: ‘Let’s go, Wamwert, let’s go.” She told him:
‘No, I won’t go without preparing some gruel.” The girl took out maize, she pounded and
pounded and pounded the maize until it was finely ground . She was told: ‘“Wamwert, let’s go.’
‘No, I won’t go without cooking porridge.” She cooked. She was told: ‘Mwertd, let’s go.” Now, he
did not know that she hoped that her brother would return home, as now he had stayed away for
many nights without returning. She told him: ‘No, we shall not go, unless I dig out some sweet

! The narrator indicates with a visible gesture the direction of such a place. She uses the portmanteau maaya that
derives from the words maa and aya. The word maya is a demonstrative pronoun which means these ones. The word
maa in the context of the narrative is a signifier of the Gikiyu variation spoken in some parts of Nyeri and Kirinyaga.



potatoes.” ‘Go and dig, I will wait for you.” She went and dug. ‘Mwertd, let’s go.” ‘I won’t go
without cooking.” She cooked. That day was over and they spent the night. And this warrior had
not come back home..

After they had spent the night the next morning she was told: “Wamwerd, let’s go.” ‘No, |
won’t go without feeding the goats some sweet potato vines.” ‘Go and cut them.” She cut them and
hang them up. She was told: ‘Wamwerd, let’s go.” ‘No, I won’t go without cooking fat.” ‘“Then
cook.” She cooked. This hero was not in a hurry and wanted to ensure all the chores were
accomplished. She cooked and put it in a small gourd. After she had put it in the small gourds, she
was told: ‘Let’s go.’

Now all the things were done: the things in her house and she also put some of the fat that
she was to take with her. She put hers in a small gourd. She then filled in two small gourds: one
with the cooked fat and one with millet. Now she was told: ‘Let’s go.” Now she failed to find an
excuse. But she told him: ‘Let me first reach here on top of the house, so that I can first sing a little
song.” She climbed on top of the house. She sang and said:

Gacara igiirii, thii thiithiria,?

But I told you, thii thiithiria,

| was being spied on, thii thiithiria,

By three men, thii thiithiria,

And you just told me, thii thiithiria,

That they were women’s fears, thii thiithiria.

Okay. She would be told: ‘Wamwertd, let’s go.” ‘No, allow me first to sing again.” He did not know
that she wanted to sing so that she could find out whether her brother could hear her from wherever
he was. She sang, she listened, she did not hear [any reply]. She was told: ‘Come down.” She came
down. Now she went with her small gourd. They went and wherever they rested, she poured out
oil and threw some millet. They went. And they went.

Now, as she went, she was singing and her brother heard her from an extremely far place.
He knew that that was his sister’s voice. He told those other youngsters: ‘Now that one, that is my
sister.” So they started the journey while the sister and the ogres (irimz) were inching on she kept
singing:

Gacara igiiri, thii thiithiria,

But I told you, thii thiithiria,

| was being spied on, thii thiithiria,

By three men, thii thiithiria,

And you just told me, thii thiithiria,

That they were women's fears, thii thiithiria,

The sweet potatoes are in the mwati®, thii thiithiria,
The porridge is on the firewood platform, thii thiithiria.

The woman continued going while singing. And when that one (her brother), realised that her sister
could hear him, he said to her:

2 Gacara igiirii may be the boy's name (Routledge, With a prehistoric people 290); thi7 thiithiria is rendered as ‘to be
urged insistently’: Benson, Kikuyu-English 522.
3 A special container for holding cooked food.



Our Wamwertl, thii thiithiria,
Stop there, thii thiithiria,
| bid you goodbye , thii thiithiria.

And she told him:

Gacara iglirlithii thiithiria,

I will not stop here, thii thiithiria,
Behind me there are three, thii thiithiria,
Before me there are three, thii thiithiria.

She went, while singing; while singing, while singing... The man now became exhausted, really
exhausted. And he became worn out while trying to catch up with them. And it was already night.
Since these ones [The ogres (marimz)] were in their own country, they continued walking. This
other one [the brother] spent the night at the far point to which he had followed them. These other
ones proceeded with their journey. They went exceedingly far. And the girl was taken to a very
faraway place. Far. Far. A place where her brother could not hear her singing.

She resided there and lived for many days. And she got children in this place where she
was living. So, when she got children, her brother, he kept on going and going and going while
enquiring. And a time came when he arrived at the home of his sister. He found the children.
When he found the children, and because he kept walking while begging for food, he went there
and said to the children: ‘Are you well?’ ‘Yes, we are well.” “You children, defecate on me and
urinate on me and give me some food.” The children would defecate on him and urinate on him
and then give him food. Then he would eat and then would proceed with his journey. He kept
walking until he arrived at his sister’s place and he found children: ‘You children, are you well?’
‘Yes.” ‘Defecate on me and urinate and then give me food.” Those children defecated on him and
urinated on him, then offered him food, and then he was given food and he ate. Because God has
his own mysterious ways, he [the brother] did not go to any other place. Every next day he would
just go to his sister’s place. The children finally came to tell their mother: ‘There was a man here.
He has long hair. He told us to defecate and urinate on him and then we offer him food. ‘Did you
give him?’ ‘Yes.” ‘And did you urinate on him?’ ‘Yes.” Now the mother experienced an
extraordinarily strong feeling. Her heart now retraced her past. She wondered: ‘Probably it is my
brother whom | left who is the one suffering like that. Now, eh, the woman, ... the next morning
he came. He came and once again told the same thing he had previously told them [the children].

And in the evening the mother was also told again: ‘That man came again and he told us
to defecate and urinate on him and then we give him food: ' "Did you give him?’ ‘Yes.” Now
the woman felt such great anguish that she was unable to talk. When the next morning came,
she decided that she was going to hide: ‘Now I must hide.” She told her children: ‘I am going to
the field.” She hid in the theegi [pantry, place where cooking utensils are kept] and kept quiet.
They had been told then: ‘If he comes, give him food as you have always been.” She hid in the
pantry, she hid in the pantry. That man finally came. He found the children: ‘You children, are
you well?” “Yes.” ‘Defecate on me and urinate on me and then give me food.” When he was
about to be defecated on, the woman left the place quickly as from where she had observed, she
saw that it was her brother. Oooh! She took hold of him. She then ordered her children to bring
him water. He was then cleaned. He was given water and he bathed, and he was also given
clothes. Yes, and now he became extremely clean. He adopted acceptable ways, and his hair
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was also cut. They were then told: ‘This one, this is your uncle. And over there was theft, [ was
taken by your father. Where he [the father of the children] brought me from, we were living
together with this one [the brother].” He started living with them.

Then when her husband came and was back, he asked: ‘You mean you received a guest?’
‘Yes, he is a hand. We have found a labourer.” He became a labourer, a herder. He would be
the one herding. He was to herd as a slave. He embarked on his herding. He would herd. He
continuously herded.

Now one day they pondered over relocating from that country. So, they continued staying
in that country until they knew how to leave: ‘Now what shall we do to leave this country?” ‘We
leave with you, brother.” Now the children of that woman, the children had already grown up.
They told each other: ‘Let us weave a big basket here, we shall weave a big basket. The ones
that we will use to carry our luggage.” They wove big baskets and put them together in a secure
place. Then they peeled barks to obtain cords. Peeled barks to get cords. Lots of them. Now
when they had prepared themselves to leave that land to return to their country, they tied up the
houses. They tied up their houses. They tied up their houses. Now they tied up the entire village..
They tied up the village.. When they had tied it up, they all agreed it was time to leave.” They
drove off all the goats. They did this in the night. They drove off the goats. They went, they
went. After they left, the following morning at dawn, someone would try to open their hut’s
door like this [demonstrates] from inside. Then the one trying to open the door would feel: ‘Ai,
that door is like it is locked from the outside.” S/he would then call out for help, thus, ‘Oh dear!
Open this door for me. | have been locked in.” ‘I have been locked inside.” ‘I have been locked
inside.” And this other person: ‘I have been locked inside, oh dear! I have also been locked
inside.” [narrator laughs] They never found anyone to open for them. So those people returned
to their country with their sister. My story has ended there.



